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Abstract
The phenomenon of memorizing the Quran among millennials
has increased significantly in recent years. Amidst the rapid
flow of globalization and advances in information technology, a
new trend has emerged among young Muslims who are
interested in becoming hafizh/hafizhah as part of their search
for religious identity, social prestige, and a form of spiritual
dedication. This study aims to analyze the trend of memorizing
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communities. The results show that the motivations of
millennials in memorizing the Quran are very diverse, ranging
from spiritual motivations (seeking blessings), academic
(scholarships and achievement paths), to social (recognition and
existence). In terms of methods, millennials utilize a
combination of traditional methods such as talaqgi and tikrar,
as well as modern digital-based approaches such as
memorization apps, Zoom platforms, and social media.
Meanwhile, the challenges they face include time management,
consistency in murajaah (recitation), environmental influences,
and a lack of competent teacher guidance. This study concludes
that the trend of memorizing the Quran among millennials is a
positive phenomenon that requires systematic support through
the provision of adaptive learning methods, professional
training for tahfidz teachers, and a conducive social ecosystem

to maintain the enthusiasm and continuity of memorization.

INTRODUCTION

The Quran as the word of Allah revealed to the Prophet Muhammad SAW has a central
position in the lives of Muslims (Aziz, 2020; Alwi et al 2021). It is not only a source of

law and guidance for life, but also an object of worship in various forms, including reading
it, understanding it, practicing it, and memorizing it. Memorizing the Quran, or known
as tahfidzul Quran, is one of the highest forms of devotion in the treasures of Islamic

knowledge.
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This practice has been going on since the time of the prophethood, emulated by the
companions, and passed down from generation to generation until now. The activity of
memorizing the Quran is not merely a spiritual routine, but a form of internalizing divine

values into the memory and daily lives of Muslims (Bensaid, 2021; Salaudeen & Dukawa,

2025). Theologically, memorizing the Quran receives strong legitimacy from various
arguments in the Quran and the Prophet's hadith. Allah SWT says in QS. Al-Hijr verse 9

which means:
"Indeed, it is We who sent down the Quran, and indeed, We will truly preserve it."

This verse contains a hint that the preservation of the Quran is carried out through a divine
mechanism, one of which is realized through the existence of Quran memorizers in every
generation (Shukri et al., 2020). In a hadith, the Messenger of Allah (peace and blessings
of Allah be upon him) also said:

"Indeed, Allah has a family among mankind. The companions asked: 'Who are they, O Messenger
of Allah?' He replied: 'The people of the Qur'an. They are the family of Allah and His chosen ones'"
(Narrated by Ahmad).

This hadith indicates the special virtue of the huffaz as a group with a special closeness to
Allah SWT. Amidst the contemporary reality marked by the acceleration of information,
the rise of digital culture, and the strengthening of secularization, an interesting
phenomenon has emerged, the increasing interest of the millennial generation in

memorizing the Qur'an (Grigore & Cobzeanu, 2025). The millennial generation, which
demographically refers to those born between 1981 and 1996, and in the Indonesian
context even includes the post-reform generation, is generally associated with
characteristics of adaptability to technology, high individualism, and openness to global
discourse (Michon, 2023; Huizing etal., 2025). However, behind the inherent stereotype

of modernity, the majority of Muslim millennials show an interest in a deep religious life,

one of which is through the activity of memorizing the Qur'an.

This phenomenon is inextricably linked to the social and spiritual dynamics developing in
contemporary Islamic society. On the one hand, there is an inner drive among the
millennial generation to seek authentic and transcendent meaning in life amidst the
onslaught of materialistic values. Memorizing the Quran has become a primary channel
for this search for religious identity (Reddy, 2025). On the other hand, support from
Islamic-based educational institutions, such as Islamic boarding schools (pesantren),
tahfidz houses (rumah tahfidz), and tahfidz programs in schools and universities, has
contributed to strengthening the tahfidz ecosystem among young people. Social incentives
such as scholarships, academic achievement pathways, and social recognition for
hafizh/hafizhah (reciters) are additional factors fueling this trend (Sumiati & Tekke, 2024;
Rahman, 2025).

Empirical research shows that the millennial generation's motivations for memorizing the
Quran are diverse and multidimensional. Some are motivated by spiritual impulses,
namely the desire to attain blessings and glory in the sight of Allah SWT; others are driven
by academic goals, such as obtaining an educational scholarship or being accepted into a
particular institution; and many are driven by social factors, such as improving their social
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status or the desire to become a public figure in the Islamic community (Ababil et al.
2024; Al Husain, 2025). This situation indicates a shift in orientation from merely the

afterlife to a synthesis of spiritual values and worldly benefits. The methodology for
memorizing the Quran has also undergone a transformation. While previously talaqqi
(direct learning from a teacher) and tikrar (repetition) were the primary approaches, the
millennial generation has now developed an integrative learning pattern. They combine
classical methods with digital technology tools, such as the use of tahfidz apps, murajaah
podcasts, online memorization forums, and memorization monitoring via social media.
In fact, several Quran memorization communities have utilized group video calls for
online memorization sessions. This integration of methods reflects the millennial
generation's adaptability in utilizing technological developments to support their religious
activities (Shofiyyah et al., 2024; Mardani, & Syafei, 2025).

However, the practice of memorizing the Quran among millennials is not without its
challenges. One of the main challenges is time management. As a multitasking and
dynamic generation, millennials often struggle to schedule consistent time for
memorization and recitation. Furthermore, distractions from the social environment,
distracting digital media, and the lack of competent spiritual mentors pose additional
obstacles to maintaining continuous memorization. These challenges are further
complicated by the lack of a structured mentoring system and a memorization curriculum
responsive to the needs of the younger generation. Amidst this complexity, it is crucial
to formulate a new approach to tahfidz (memorization) training for the millennial
generation (Akem et al., 2025; Ozbay, 2026). This approach must accommodate

millennials' unique characteristics, such as a tendency toward flexible learning, an affinity
for technology, and a need for social recognition. Therefore, research analyzing Quran
memorization trends among millennials, focusing on their motivations, methods, and the
challenges they face, is highly urgent. This research is not only beneficial in an academic
context but also serves as a practical contribution to formulating strategies for developing

more contextual, effective, and sustainable tahfidz programs.

Thus, it can be concluded that memorizing the Quran among millennials is a positive
phenomenon reflecting an adaptive and progressive religious spirit. However, without a
systemic effort to understand and support it, this trend risks stagnation or even decline.
Therefore, the active involvement of Islamic educational institutions, religious leaders,
Islamic technology developers, and religious education policymakers is essential to create
an inclusive and empowering memorization ecosystem. This is because today's millennial
generation are the future leaders who will determine the direction of the continuity of
Islamic traditions, including the preservation of the Quran as an eternal legacy for
humanity.

METHODS

This study uses a descriptive qualitative approach with the aim of in-depth describing the
phenomenon of the trend of memorizing the Qur'an among the millennial generation
(Arar et al., 2022; Jamil, 2024; Soi et al., 2024). This approach was chosen because it is
able to capture the meaning, motivation, and social and spiritual dynamics that underlie

the practice of tahfidz in the current context. Data collection was conducted through
three main techniques, namely: (1) in-depth interviews with millennial Qur'an
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memorizers from various educational institutions and community backgrounds; (2)
participant observation in a number of tahfidz houses and digital hafizh communities to
observe the methods used and social interactions between members; and (3)
documentation, which includes records of tahfidz activities, memorization modules, and
the use of digital media to support memorization. Informants were selected using
purposive sampling, with the criteria being the millennial generation (aged 1835 years),
actively memorizing at least one juz of the Qur'an, and being involved in tahfidz activities
both offline and online. The number of informants was adjusted until data saturation was
reached. Data analysis was conducted using the Miles and Huberman interactive model,
which includes three main stages: data reduction, data presentation, and conclusion
drawing/verification (Suciati, 2022; Pramesti, 2023; Ristianti et al., 2025). Data validity
was maintained through triangulation of sources and methods, as well as member

checking to ensure the accuracy of the researcher's interpretation of the information
provided by the informants. With this approach, this study is expected to provide a
holistic picture of the motivations, methods, and challenges of millennials in memorizing
the Qur'an, as well as provide a conceptual contribution to the development of tahfidz
coaching strategies that are relevant to the characteristics of today's generation.

RESULT AND DISCUSSION

This study analyzes the millennial generation's tendencies in memorizing the Quran by
highlighting three main aspects: motivation, methods used, and challenges faced. Data
were obtained from in-depth interviews with 15 respondents from various educational
and professional backgrounds, observations at several memorization institutions, and
documentation studies of online and offline Quran memorization communities. These
findings indicate that the phenomenon of Quran memorization among millennials is a

response to contemporary socio—religious dynamics.

First Motivation for Memorizing the Qur'an: Spirituality, Education, and
Social

The activity of memorizing the Quran in the context of the millennial generation
demonstrates a complex motivation that reflects a blend of spiritual values, academic
demands, and socio-cultural impulses. Millennials, living in a modern era with extensive
access to information and a fast-paced lifestyle, have shown high enthusiasm for Quran

memorization (Williamson, 2020). This demonstrates that religious practices such as

Quran memorization remain relevant and significant amidst globalization and modernity.
Spiritual motivationoccupies a prominent position as the primary driving force behind
Quran memorization. In many cases, this motivation is instilled early on through religious
parenting and emotionally touching spiritual experiences. As RA (23), a student at an
Islamic university, stated, "Since I was little, my mother always said that memorizing the
Quran would be our help in the afterlife. That remains my greatest motivation to this
day." This statement demonstrates that consistently instilled spiritual values can foster
strong and lasting beliefs. From a religious psychology perspective, this is closely related
to what is known asintrinsic religious motivation, namely the drive from within a person to
practice religious teachings because of the belief in the value of truth and the meaning
contained therein (Allport & Ross, 1967).
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Apart from the spiritual aspect, ceducational motivationis also a strong factor in
encouraging the millennial generation to memorize the Qur'an. Many educational
institutions in Indonesia currently provide special pathways for those who have
memorized the Qur'an, both in the form of scholarships and non-academic achievement
selection. FR (21 years old), a civil engineering student, stated that memorizing 10 juz
was the key to his entry into a state university: "If I didn't have memorization, I might not
have had that opportunity." This type of motivation reflect sinstrumental motivation,
namely, the drive to memorize not solely for its religious aspects, but for the practical
benefits it offers, particularly in terms of access to education. This phenomenon
demonstrates how religion is integrated into the education system as a pathway to social
mobility and as a strategy for achieving better opportunities in the future.

Furthermore, social motivationis also an aspect that cannot be ignored. In a society that
upholds religious values, the status of a Quran memorizer is often accompanied by honor
and social respect. MS (25 years old), an activist in the campus tahfidz community, said:
"I want to be a good example for my younger siblings and friends. I used to see my friends
respected for their memorization, and I want to be like that too." From the perspective
of the sociology of religion, this reflects the social role of religion as a source of identity
and status within the community. Status ashafizh/hafizhahbecome a symbol of piety that
influences the formation of self-image and social recognition. This phenomenon is in line
with the conceptsymbolic capitalfrom Pierre Bourdieu, where memorizing the Qur'an
becomes a source of symbolic capital that can be used to gain honor, trust, and even
strategic positions in the social community. The combination of these three motivations
demonstrates that memorizing the Quran for millennials is not a standalone activity or
merely a religious ritual. Rather, memorizing the Quran serves as a vehicle for self-
actualization, the search for identity, and the meaning of life in a modern society filled
with challenges and change. From a social constructivist perspective, millennials
construct meaning for religious activities such as memorizing the Quran through

interactions with their family, educational institutions, and surrounding social

communities (Fagihuddin etal., 2024; Amin, & Aman, 2025). Thus, this activity not only
reflects adherence to religious values but also expresses a need for existence, recognition,

and contribution within the broader social sphere.

Furthermore, it is important to recognize that the motivations of millennials to memorize
the Quran are dynamic and can change depending on their context and life experiences.
In some cases, strong initial spiritual motivations can develop into social motivations as
their roles in society increase. Conversely, instrumental motivations can transform into
intrinsic motivations as they begin to experience the spiritual impact of Quran
memorization in their daily lives. Therefore, understanding these motivations is
important not only for educational institutions and Quran memorization instructors, but
also for policymakers in designing programs to strengthen the Quranic generation that
are contextual and relevant to the needs of the times.

Methods of Memorizing the Qur’an: A Combination of Traditional and
Innovative

The millennial generation, living in the midst of digitalization and modernization, has not
immediately abandoned traditional methods of memorizing the Quran. Instead, they have
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shown a tendency to combine classical approaches with technology-based innovations as
a form of adaptation to current developments (Kulkov et al., 2023). This reflects a
transformation in the practice of memorizing the Quran, which is contemporary in nature
but remains rooted in authentic Islamic values. The talaqqi and tikrar methods remain the
primary choice for many Quran memorizers, especially in Islamic boarding schools
(pesantren) and tahfidz houses. Talaqqi, which involves listening to the memorization
directly to a teacher, is believed to foster accuracy in recitation, tartil, and makhraj, while
simultaneously fostering discipline and a spiritual connection between student and
teacher. This is reflected in the statement of HZ (20 years old), a student at a tahfidz
house, who said: "Every morning I submit my memorization to the ustadz. He is very thorough, so
I can know where the mistakes are."The practice of talaqqi has a strong foundation in the
classical Islamic scientific tradition, which emphasizes the importance of the sanad and the
authority of the teacher in maintaining the authenticity of knowledge, including

memorization of the Qur'an.

However, these traditional methods are now being supplemented with various modern
technological devices. Many millennial Quran memorizers are utilizing digital
applications such asVerse, Quran Companion, And My TAHFIZHto support their
memorization process. These applications offer features such as repeat mode, recording
memorization targets, and systematic progress reporting. As explained by NR (22 years
old), a psychology student: "I use the Ayat app because I can listen to a verse over and over again,
making it easier to memorize. Sometimes I also submit it via Zoom."This demonstrates the
flexibility and efficiency in using technology to strengthen memorization while
overcoming time and place constraints. Besides using apps, another popular innovation is
the formation of online memorization communities through platforms like WhatsApp and
Telegram. Within these communities, members motivate each other, share
memorization tips, and practice memorization. Marajaah (memorization repetition)
virtually. TK (24 years old), a private employee who is also active as an online tahfidz
volunteer, said: "We have a Telegram group for the memorization of Quran (tahfidz) community.
There's a daily one-page challenge. If you don't submit it, you'll get a warning. It keeps you
motivated. "This phenomenon indicates the emergence of a technology-based collective
culture that enhances the social aspect of memorization activities. This approach aligns
with Albert Bandura's social learning theory, which emphasizes the importance of social

interaction in shaping learning behavior and motivation.

The combination of traditional and digital methods not only demonstrates the adaptability
of the millennial generation but also demonstrates how religious practices can evolve
dynamically without losing their essence. This generation is able to utilize technological
advances to accelerate and simplify the memorization process, while maintaining
authentic Islamic scientific principles. From the perspective of contemporary Islamic
education, this reflects the integration between 'turats'(traditional — heritage)
andmu'ashirah(contemporary), where learning is no longer limited by physical space, but
has crossed geographical boundaries through digital connectivity. Moreover, this
combined method also expands access to memorization to those not in Islamic boarding
schools or formal religious institutions. With easily accessible online platforms and
applications, the process of memorizing the Quran is now more inclusive and can be done
by anyone, anytime, and anywhere. This aligns with the principleta’lim muta’aalim,
namely the dissemination of knowledge to as many people as possible in an effective and
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efficient manner. Therefore, the role of technology in the memorization process is not
only as an aid, but also as a bridge between the millennial generation and the centuries-
old tradition of Quranic scholarship. Thus, the current method of memorizing the Quran
among millennials reflects a learning pattern that is transformative, integrative, and
adaptive to the current context. The presence of technology does not replace old
methods, but rather strengthens them through more flexible and participatory learning
innovations. This proves that memorization is not a static activity, but rather a spiritual
and intellectual process that constantly adapts to the times, while adhering to profound
Islamic values.

Challenges: Time, Consistency, and Quality of Mentors

Despite the high enthusiasm of the millennial generation for memorizing the Quran,
several significant challenges still hinder the ideal memorization process. These challenges
are complex and multidimensional, including time constraints, inconsistent
memorization (repetition), and limited access to qualified memorization instructors
(Yasin, 2025). If not addressed systematically, these factors can hinder the achievement

of sustainable and high-quality memorization goals. One of the most dominant challenges
faced by the millennial generation is time management. Most Quran memorizers from
this generation are students, office workers, or social activists who have busy schedules
from morning to night. In this context, memorization often has to be adjusted to fit into
already busy daily schedules, severely limiting the time allocated for memorization. This
is as stated by FD (24), a private employee in the financial sector: "After work, I'm exhausted.
Sometimes my memorization isn't optimal. Especially if I work overtime, my memorization falls far
behind. "This statement reflects the fact that physical fatigue and workload can reduce the
cognitive capacity to absorb and retain memorization, especially when there is no specific

time allocated in a disciplined manner for memorization.

In addition to the time issue, consistency in murajaah is also a big challenge that young
memorizers often experience. Murajaah is an important aspect in maintaining the
durability of memorization so that it is not quickly forgotten. However, in practice,
murajaah is often neglected due to busyness or lack of self-discipline. LL (21 years old),
a student majoring in communication, stated: "I memorized 5 chapters, but now I only really
remember about 2 chapters. It's hard to maintain memorization if you don't do murajaah
regularly. "Phenomenonforgetting ~ curveHermann — Ebbinghaus also  explains  this
scientifically, explaining that information that isn't repeated regularly will quickly
disappear from long-term memory. Therefore, success in memorizing the Quran is
determined not only by how much memorization is acquired, but also by how firmly that
memorization is maintained through continuous repetition. Furthermore, the quality of
the memorization instructor or tahfidz teacher is also a crucial factor in the success of a
tahfidz program. Unfortunately, not all millennial memorizers have access to competent
instructors. In some informal tahfidz communities or groups, the memorization process
(deposits) is often conducted with peers who lack the necessary authority and expertise.
IR (19 years old), a member of a student tahfidz community, said:"We're teaching
memorization to a classmate. But he's not fluent yet, so sometimes he can't tell if my reading is
correct or incorrect. "This situation demonstrates the weakness of supervision and validation
in the memorization learning process. When reading errors are not properly corrected,
not only does memorization weaken, but the quality of pronunciation (tajwid and
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makhraj) also risks deviating from the required standard.

This situation indicates an urgent need to strengthen the support system for Quran
memorizers, particularly in providing tahfidz teachers with adequate competence in
memorization, tajwid understanding, and learning methodology. Contemporary Islamic
education research emphasizes the importance of the presence of authoritative figures in
the process of developing in-depth and structured knowledge. Therefore, regular training
for tahfidz teachers, the development of a systematic, ability-based tahfidz curriculum,
and the integration of digital platforms for effective memorization monitoring are
strategic steps that need to be taken. The tahfidz curriculum should ideally be adaptive to
the dynamic lifestyles of the millennial generation, while still upholding the principles of
authentic recitation and meaning.

Opverall, the challenges in memorizing the Quran among millennials do not stem solely
from individual weaknesses, but also reflect the suboptimal ecosystem of Quran
memorization education that meets the needs of the times. Therefore, an integrative
approach involving spiritual development, strengthening the capacity of mentors, and the
wise use of technology is essential to creating an effective, sustainable Quran
memorization process capable of producing a generation of Quran memorizers who excel
both academically and morally.

CONCLUSION

The phenomenon of memorizing the Quran among millennials exhibits a unique dynamic,
characterized by the integration of traditional and innovative methods. While enthusiasm
for memorization is high, the memorization process faces real challenges, such as time
constraints, inconsistent murajaah (recitation), and limited access to competent mentors.
On the other hand, technological advances are being leveraged positively to support
memorization through digital applications, online groups, and virtual learning platforms.
Therefore, a holistic and adaptive mentoring system is needed, one that not only addresses
the technical aspects of memorization but also provides structural support in the form of
a systematic curriculum, mentor training, and a contextual approach to the millennial
lifestyle. Integrating religious values with modern technology is key to successfully
developing a generation of high-quality Quran memorizers in the digital era.
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